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Thy Righteouſneſs is an Everlaſt- 
mg Righteouſneſs; qnd thy Law 
is the Trath. Ed | 


is not fo be doubfed that the 

Subje&t of this P/alm is the 

Mordl Law, or the Precepts of 
Juſt and Righteous Living, whic 


are contain'd in the Ten Command- 


ments, and which we find inter- 
ſperſed in Moſes's Writings, eſpe- 
cially in the Book of Deuteronomy. 
The Royal Prophet direCting here 
his words to God, calls chef. his 
Righteouſneſs and his Law, and 
he adds that this Righteouſneſs is 
Erin » and rhat this Law is 
the Truth. The moſt eaſy and 
obvious meaning of the former 


' clauſe of which words is this, that 


this Divine Law, which he is 
eanog of, had its Exiſtence from 
Lyerlaſting, it was always what 
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1t 15 now. Which 1s of the ſame 
1mport of what he faith in the 160. 
yy. of this Pſalm, Thy Word is True 
How the beginning, 1.e. from Ever- 
laſting, for theſe two are ſynony- 
mous, as appears from Prov. 8. 23. 
The Rules and Meaſures of what 1s 
Juſt and Right were determin'd and 
fix'd from Eternity. And beſides, 
they are of Perpetual and Eternal 
Obligation, they are ſuch Laws as 
ſhall never be repeal'd : whence our 
P/almiſt ſaith in another place, A// 
God's Commandments are ſure, they 


ftand faſt for ever and ever, Pſal. 


III. 7, 8. ' For what is Good or 
Evil in its own nature, can at no 
time, or upon any account be al- 
terd. Which brings me to the 
Interpretation of the latter Clauſe 
of the Words, Thy law zs the 
Truth, 2. e. theſe Rules of Moral 
Righteouſneſs muſt necds be Im- 


 mutableand Perpetual,becauſe they 
are no 1maginary or precarious _ 


things, nor do they depend upon 
humane Inſtitution and Arbitre- 
ment; but they are Realand True 


in themſelves, they arc Solid and 
Sub- 
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Subſtantial, there being an Intrin- 
ſick Goodneſs and excellency in 
them. On this account they have 
. Subſeſtence and Reality, and there- 
fore may properly and ſtrictly be 
ſaid fo Be and 70 .be True. Which 
iS a Notion that a Profound Man 
among the Genzi/es had long ſince 
attain'd to; for he tells us, That 
the Law of Nature or True Mo- 


rality is * he finding of being. _* Tv50- 
PP | : evg59%;. SO- 
Then this 1s the Propoſition that ens 0 


I will Entertain you with at pre- Platonem, 
ſent, that the Reaſons of Good 
and Evil are Eternal and Un- 
changeable ; that there are ſuch. 
things as Right or Wrong, with- 
out any Poſitive Law or Conſti- - 
tution; that theſe had the ſtart of 
all human Contracts and Cuſtoms 
and, in ſhort, that Religion and. 
Virtue are ingrafted in our very 
Nature, and are every ways ſuited 
to the Frame of Rational - Crea- 
tures. This I will eyince 1. From 
the Nature of God. 2. From what 
we find in the Mind of Man. ..3.. 
From the Behaviour and Actions 

A 3 of 


[ A Sermon preach'd at the 


of Mankind. 4. From the Uni- 
verfal conſent of the World. 


1. God's Nature or Mind 1s the 

Eternal Foundation of Goodneſs 

and Righteouſneſs, and therefore 

theſe cannot but be Real and Eter- 

nal. It is certain that the E/en- 

tial Bonity, which is in Mens F 

ACtions, 1s grounded on the Chief 
| C004, that which Plato frequently 
, S598 calls * Goodneſs it ſelf, and the Idea 
«;a%,, 3 and Pattern of all Goodneſs. For 


«;a8Ziz. yhence could Goodnefs be fetch'd, 
De Leg. & 


{ alibi. 


I 
oe 


but from this Divine Source? Tt * 
could not be deriy'd from Angels 
nor Men, (and we can't think of 
any Rank of Beings elſe whence 
there 1s a probability of its being 
deriv'd)) becauſe they themſelves 
are from God, and therefore it 
| would be unreaſonable to think, 
| that that which is Beſt in them 
was not from Him. Yea, from 

Hmm alone it muſt neceſlarily be, F 

in whoſe. Perfe& Nature the 

Ideas and Platforms of it were 1 

from Eternal Ages: for as the Ideas | 

1: 0 
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of Truth were eternally Exiſtent 
in God's Under/tanding, fo his 
Will was pregnant, and repleniſh'd 
with Goodneſs and Holineſs. 
Which is a Notion we cannot but 
form of the Divine Being, becauſe 
He being moſt Perfetf, we can't 
poſlibly conceive of Him without 
apprehenſions of both theſe, vs. 
his Underſtanding fraught with 
Truth, and his Will with Good- 


neſs. Now, from this Eternal 


Fountain, the Goodneſs and R igh- 
teouſneſs of Men have their Or1- 


. ginal, and conſequently they can't 


ut be Real and True, and have 
an inward worth in them, becauſe 
whatever partakes of the Divine 
Nature and Perfe&ion; is reall 
worthy and excellent. It is then 
the holy Nature of the Divine 
Being that 1s the prime Source, 
as well as Rule of human SanCtity 
and Righteouſneſs. It 1s this on 
which they depend, for it is the 
Pattern IN Goodneſs in 


us is but A/Copy of that Origi- 
nal, that Eſfypfial and Immutable 
GoodſigkgMHich 1s in the Supreme 
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Good. This 1s:the true Root of 
all ReCftitude, Juſtice and Righte- 
ouſneſs. 'The Eternal Laws of 
Juſt and Good, which are in the 
Divine Mind, are the Pillars on 
which the Moral Goodneſs of Ra- 
tional Beings is founded. Hence 
it 1s that the Laws of Good and 
Evil, of juſt and Unjuſt 'among 
Men, are 1n their own nature firm 
and ſolid, and never to be aboliſh'd, 
for they are. eternally Good, and 
_ grounded on the unchangeableneſs 
of the Supreme Being. The Rea- 
ſons of them did exiſt from Eter- 
nity in the Divine Nature, and they 
were ever conformable to the up- 
right will of God, and for that 
Reaſon cannot be otherwiſe. Thus 
it appears, that Moral Righteouſ- 
neſs being originally founded in + 
the Being and Nature of God, 
muſt conſtantly be Immutable. 


2, The Intrinſick and unchan- 
geable Nature of it is demonſtra- 
ted, not only from our tracing it 
up to its Firſt Head, but from its 
being ſeated.-by God in the Mind 
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of Man. For this 1s the very 
Image and Pourtraiture of God 
himſelf, and conſequently, ſeeing 
Truth and Goodneſs are Eſſential 
to the Divine Nature (as was ſaid 
before) theſe Excellencies are alſo 
inſeparable from the Sou! of Man. 
pos + therefore from the Nature 
of human Souls, as ſuch, it were 
caſy to prove, that there were In- 
nate Notions, not only of True 
and Falſe,. but of Good and Ewit, 
imprinted on them at their firſt 
make. And tho” we have nor the 
Uſe of theſe Original Notions pre- 
ently, or in our Infancy and Child- 
hood (as ſome urge) yet it is ridi- 
culous to infer thence, that they 
are not in the Soul: for on the 
ſame ground it might be prov'd, 
that a Man hath no Rational Soul 
for ſeveral Years, becauſe the Fa- 
culties of it do not actually exert 
themſelves. Burt we are ſure that 
thoſe Mental Impreſſions were in 
all Men from the Beginning , be- 
cauſe: they are” the F irſt Emana- 
tions of their natural frame, as 
they are Reaſonable Beings, and 
A5 as 
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as their Souls reſemble the Divi- 
nity. Hence it follows, as a clear 
and inconteſtible Truth, that, tho' 
by the early Apoſtacy of the Firſt 
Man our human Nature is deprav'd, 
our Faculties are corrupted, and 
we have an inward proclivity to 
what 1s vicious, ſo that it is the 
work of the Holy Spirit to enable 
us to do any Good that can be 
acceptable to: God; yet there /are 
remaining 1n us, as we are human 
: _ Creatures and Rational Agents, 
1 2- Natiiral Principles and Sentiments 
humane of Morality. And therefore we 
—_—_ may obſerve, That One, who is an 
naturali Unqueſtionable Aſſerter of the or1- 
inſtinu, gina] depravity of Mankind, is yet 
Senfum, VETLY Poſitive 1n this, that * There 
extra con- 75 #72 the Souls of Men a ſenſe of 
nn Divinity and Religion, and that 
Calvin.In- even by a Natural Inſtin; and 
tr.c3- accordingly he ſpends a whole Cha- 
inditum PEEr to prove the exiſtence of this - 
eſſe divini- Inbred Principle in the Minds of 
ms ReS all Men. And truly, every Man 
experien- aliye, that is attentive and ynpre- 
na ter judiced, may feel this in him as 
c. 4 {foon as he is arrived to. the uſe of 


Reaſon, 
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Reaſon, ( for he can't exſpeCt it 
ſhould, actually diÞplay it {elf till 
then) or whenever he hath occa- 
ſlon given him to exerciſe his 
hocalns concerning Moral and 
Divine things. To this the Great 
Apoſtle refers in Rom. 2. 14, 15. 
when he tells us, that Fe Gentiles 
who have not the Law, (7. e. the 
written Law) do by nature (7.e. by 
vertue of theſe radical notions of 
Moral Goodneſs in their Minds) 
the things contain'd in the Law, 
they are puſh'd on to it, by this 
Natural Principle within them. 


Hence 1t 1s that tho'*-they have not 


the Law, yet they are a Law unto 
themſetues, becauſe they have this 
inward Law in their own Minds, 
which inſtructs them what to do, 


as to the great Duties of Natural 
Religion. Therefore he adds, that 


they ſhew the work of the Law writ - 
ten in their hearts, namely in theſe 
Original Characters by God's own 


hand. So that nothing could be 


ſaid more plainly to Eſtabliſh 
theſe inward Signatures and Im- 
preſſesaf Goodneſs on the Soul. 7 
Anc 
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And they wee Engraven there 
for Great and Excellent Purpoſes 
in thelife of Man: whence we may 
further evince, That there are n- 
deed ſuch Inbred Principles and 
Notions. 'There being ſo many 
ways of Deluſion and Error in the 
World, ſuch a diverſity of avoca- 
tions from Religion and Good- 
neſs, and the Worſhip of the Di- 
vine Being, and ſuch Charming 


Temptations every where to a vi- 


tious Life; it was requifite there 
ſhould be ſuch Inward Direffors 
as theſe in Mens Breaſts. There 
being ſuch Impediments to Truth 
and Goodneſs as Paſſion, Prejudicc, 
Intereſt, Pleaſures, and theſe con- 
tinully operating upon us; 1t was 
neceſlary there ſhould be ſomething 
within us to remind us of what 1s 
Trueand what is Good, ſomething 
within us that oppoſes it ſelf to 
all the aforeſaid obſtacles and hin- 
drances. There. was a neceſlity 
that there ſhould bea Divine Prin- 
ciple 1n our Souls, which ſhould 
be as 1t were a continual F7md to 
our Conſcience, always to ſupply 

and 
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and furniſh them with Virtuous 
Dictates. Amongſt the moſt rude 
and barbarous People it is This 
that keeps up ſome kind of Nos 


tion of Honeſty and . Goodneſs. 


Yea, and among thoſe that are 
Civiliz'd, theſe would be in dan- 
ger of being loſt, if there were not 
thisPrinciplerootedijn their Minds. 
All that is Juſt and Right would 
have. been baniſh'd out of the 
World, unleſs this prevalent In- 
mate had acted its part, and kept us 


_ from being wholly bereft of them. 


We had long ſince been abſorpt of 
Atheiſm and Profaneſs, if this had 
not powerfully ſecusd us. Were it 
not for this attive:Spark, the Fire 
of Virtue would haye been extin- 
guiſh'd, and it would have been 
1mpoſlible to preſerve it in the mid{t 
of that Deluge of Vice, which hath 
broken in upon us. God took care 
therefore, that there ſhould be in- 
pou in the.heart of every Man, 
earned or illiterate, theſe Moral 
Impreſſions which I am ſpeaking 
of, which will not ſuFer Mankind 
to be-wholy alienated from a ſenſe 

of 
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of what is Good and Virtuous. Tt 
may be attributed to this, that, not- 
withftanding the General Deprava- 
tion and Corruption, there is yet a 
face of Religion in the World. For 
It 1s an undoubted 'Fruth, That 
T his buoys up Goodneſs when it is 
finking, this fupports it when it 1s 
falling, this keeps it alive when it ts 
even expiring. So abfolutely 7e- 
eofary was the implanting of zheſe 
otzons in Mens Minds from their 
very birth. And then (which is 
the thing I have been proving) 
theſe Innate Principles of Good 
and Evil thus implanted in us, are 
a certain and*znqueſtionable evi- 
&ion of Intrinſick excellency. of 
Moral Religion, and of all Vir- 
tuous and Juſt AFtions, which are 
but Tranſcripts and Exemplifica- 
t16ns of thoſe Original Concep- 
tions placed by God in the Minds 
of Men. 


As the real and unchangeable 
nature of Moral Rigteouſneſs is 
proved from its conformity to the 


Supreme and Eternal Good , and 
| from 
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from the Images of Good, which 
our Minds are furniſh'd with from 
our birth, ſo. 1t may be evidenc'd 
from the conſtant Behaviour and 
Prattice of Mankind afterwards. 
This will make appear from theſe 
following particulars, 1.From Mens 
exculing their fins. 2. From their 
deſiring Secrecy, when they commit 
them. 3. From the Regrets and 
Remorſes. which: they feel after- 
ward. 4, From the Fear of Puniſh- 
ment which haunts them. 5. From, 
that Diſtike and Hatred which even. 
Bad Men themfelves have of Vice. 


Firſt, The Intrinfick Excellency 
of Vertue is manifeſted from Mens 
Excuſmg their fins.and vicious pra- 


Ctiſes, and devolving them upon. | 


others. This was in the World as 
ſoon as Sin itſelf. Adam would: 
needs caſt his Tranſgreſſion and: 
Guilt upon his Relative, and ſhe 
put it off to the Serpent. This 
ath been the practice of ſinners 
ever ſince: tho' they know them- 
ſelves to be really Criminal, yet 
they endeavour to throw off their 
faults, 


5 


Os. —— 


I6 


| 4A Sermon preach'd at the 


faults, and they uſe all ſorts of pal- 
liations and- pretenſions to clear 
themſelves; and particularly they 
are wont to uſurp the Names and 
Titles of Virtue to conceal their 
evil deeds, fondly diſguiling theſe 
latter under a ſhew and reſem- 
blance of the former. But whulſt 
they do fo, they confeſs, that YVrr- 
tue 1s Excellent and Laudable, 
otherwiſe they would not emulate 
the likeneſs of it: and they ac- 
knowledge, that Yzce 1s in it felf 
baſe and reproachful, and that the 
rational nature of Man is averſe to 
it, elſe they. would not excuſe it, and 
ſhift it oft: nay, *tis certain they. 
would own it, if it were Good and 
praiſe-worthy. But they have na- 
tural convictions of: the contrary, 
which make them ſtrive to clear 
themſelves of- it : and theſe Eva- 
ſions area palpable proof that Vice 
1sathing oppoſite tothe reaſonable 
frame of their Souls, and is of its 
own nature Eyil, and that there is 
a diſtinction between Juft and Un-: 
juſt, Right and Wrong, founded 
in the nature of things. | 


Again, 
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Again, this alſo appears from 
Men's deſiring of Secrecy when 
they commit ſin,and after they have 
committed them. For tho'one rea- 
ſon of their. ſculking and abſcond- 
Ing 1s, becauſe they would not be 
defeated in what they undertake, 


or be detected when 1t 1s perform- - 


ed; yet this is another reaſon of 
their affecting of privacy, namely, 
becauſe they. are aſhamed to act 
thoſe vile things 1n the Eyes of the 
World. Vice 1s ſo ugly and de- 
formed, that they would not have 
it ſeen: and when 1t 1s they bluſh 
and are confounded at their own 
evil doings. Which 1s ſignify'd to 
us in that Expoſtulation Roz. 6. 21. 
What profit had ye im thoſe things 
whereof ye are now aſhamed 2 "This 
bluſhing argues an inward turpi- 
tude in vitious actions: whereas 
Virtue, which is Good in it ſelf, 
1s daring, and carries Confidence 
with it. If there were not a real 
blemiſh and ſtain in unjuſt and 
lewd practiſes, why ſhould Men 
be aſhamed of them? Why ſhould 
they be put out of EY 
an 
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and look like Malefators? Why 


ſhould they fly to their Coverts, 
and run into corners, and fear a 
diſcovery? There was an early 
Example of this in the firſt Smm- 
ners, they retired, and hid them- 


ſetves, Gen. 3.8. Onwhichan An- 


tient and Pious Father of the Chri- 
ſtian Church hath thefe remark- 
able words, * hy did Adam, after 
he had ſinned, hide himſelf, ſeeing 


Antioch. gf that time there was no written 


Law? The Reaſon was, becauſe he 
had a natural inbred knowledge that 
he had done ill, he being ſelf-inſtru- 
tied in the knowledge of Virtue. 
And thence aroſe in him that in- 
ward baſhfulneſs and dejetion of 
Soul after the commiſſion of Sin, 
and thence he fondly attempted 
to hide not only himſelf, but his 
Crime from God. And it is ob- 
ſervable that Cazn refus'd to diſco- 
ver his murdering of his Brother ; 
when God demanded of him where 
he was, his ſurly reply was, he knew 
not, Gen. 4. 9. Which concealing 
of Vice argues the intrinſick Evil 
of it, for why elſe is it mask'd 


with 
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with privacy and retirement, and 
kept from the knowledge of others 
as much as it is poſlible, yea even 
of thoſe ſometimes that can't hurt 
us? This 1s an argument that 
Virtue is good and lovely, and that 
the contrary is vile and deteſtable, 


and that the Mind of Man natu- 


rally approves of Moral Goodneſs, 
and diſlikes Vice and Immorality. 


Further, the Regrets and Re- 
morſes of Sinners for their aCting 
contrary to the Divine Laws, are 
certain Teſtimonies of this Truth. 
Why do they call themſelves to 
an acconnt , and arraign, and paſs 
Sentence upon tives for what 
they have done? Why are they 
uneaſy and diſlatisfy'd, and find 
an unſpeakable Trouble in their 
Minds? Is not this from Natural 
Conſcience, and thoſe inbred im- 
preſſions, which are in the Soul of 
every Man? Yes, without doubt, 
theſe cauſe them to rebuke and 
chaſtiſe themſelves, and that very 
ſeverely, when _ offend againſt 


'theſe inward Dictates. Thence 
B 2 come 
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come thoſe Vexations and Tor- 
ments which willful Tranſgreſſors 
feel in their Breaſts, yea tho! their 
faults be kept ſecret, and none 


knows them but themſelves. Not-- 


withſtanding this, they are troubled 
anddiſquieted, and as the Satyri/t 
well remarks of ſuch Men, 


* Fav.Sat. Tacita ſudant precordia culpa. 
II, 


But eſpecially the more open and 
profligate Sinners have frequent 
experience of theſe inward Inquie- 
tudes, Sweatings and Agomes, 
which render them a Plague and 
Torment to themſelves. Cam com- 
plain'd, that hzs 7niquzty (for ſo the 
original word ſhould be rendred) 
was greater than he could bear, Gen. 
4 13. Thatis, the Guilt of his hei- 
nous Sin became an inſupportable 


burden to him. So Fudas, from + 


the horror of his Guilt, ſunk into 

deſpair. And who ſees not that 

the uſual effects of great and fla- 

—__ enormities are Pain and 

orture of Mind, Deliquiums of 
Soul and Body, and the waſtin 
an 
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and macerating of the fleſh and 
ſpirits, by continual reſtleſneſs 
and diſturbance? The ground of 
it is obvious, for Sin 1s a violent 
diſtorting of the natural and pri- 
mitive temper of Man, and there- 
fore it cannot but create extreme 
anguiſh and perturbation. One rea- 
ſon why Men are diſpleas'd with 
themſelves after the commiſſion of 
what 1s Immoral, is becauſe they 


| find they have a&ed contrary to 


their Native Principle, becauſe they 
have done ſomething that is un- 
ſuitable to . the rational nature 
which they are endued with. It 
appears hence that Sin 1s naturally 

vil, and that it 1s an affront to 
our Reaſons and Underſtandings 
to tranſgreſs the Laws of Morality. 
Thusa Man's own Mind eſtabliſhes 
the Equity and Goodneſs of theſe 
Laws, and convinces him that the 
Foundations of Moral Rigteouſ- 


[neſs are ſure and ſtable. 


Moreover, this may be made 
evident from the Fear of pniſÞment 
w® haunts and poſſeſſes the Minds 
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of Evil Men. "Fhus Cazn, the firſt 
Murderer, was afraid that every 
one that found him would ſlay him : 
he had a perpetual dread of the 
fatal recompenſe, which was the 
merit of his villany. And Natural 
Conſcience tells all other ſinners 
that they deſerve puniſhment : zhey 
know the Fudgment of God, that 
they who commit ſuch things, are 
worthy of death, as the Apoſtle 
ſpeaks: and this knowledge una- 
voidably breeds Fear and Dread. 
Some would needs perſuade us that 
this Paſſion is rais'd by Politick 
Heads, by Wiſe Rulers and Go- 
vernours, merely to aw_.their da- 
ſtard Subje&s: but it 1s eyident 
that this 1s a falſity, becauſe Prin- 
ces and Rulers themſelves are liable 
to theſe Impreſſions; nay, we know 
they actually have been under the 


' force and prevalency of ſuch Prin- 


ciples. Belſhazar te Great Baby- 

lonmian Monarch fell into fits of 

ſhaking and trembling, when the 

Wall put him 

in Mind of his Profaneſs, and De- 

bauchery , and the juſt —_ > 
; ot 
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fight of that Holy Man continu- 
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both. - King Herod after the mur- 
der of Fohn Baptiſt was reſtleſs in 
his Mind, and had the terrible 


ally repreſented to his fancy, and 
* he thought he was riſen from the * Mat. 14 
dead, and was come to Torment © 
him. ' Tzberius the Emperour was 
not able to conceal the terrors and 
aftrightments of his Conſcience, 
after all his unnatural Luſts and 
Cruelties. Nero after all his pro- 
digious villanies could not diſ- 
ſemble his horrors, and his being 
haunted with Spirits, and tor- 
mented with Furies and Flames. 
Which plainly ſhews, that this 
dread of Mind is no Politick In- 
vention, no- Feigned Paſſion and 
Repreſentation, no 1dle Phantom 
or Mormo; but that it 1s a real 
thing, and flows from the natural 
Dictates of the Mind, and not theſe - 
from Fear, as ſome would ſuggeſt. 
Why ſhould Men be afraid of the 
Divine Being, if they deſerv'd not 
his Diſpleaſure? And how can they 
deſerve. it, unleſs they have done 
ſomething amiſs, z. e. broken ſome 
B + Laws 
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Law, which they were oblig'd to 
keep? There muſt then be ſome 
obligation on Man from Nature 
to obſerve ſuch and ſuch Laws: 
for I ſpeak even of thoſe who have 
thrown off all Obligations but this. 
Their being conſcious to them- 
ſelves that they have not acted as. 
they ought, and that thereby they 
are become guilty, creates this T1- 
morouſneſs and Dread in them, and 
gives them an apprehenſion of the 
great Day of Doom. 


In the next place I argue from 
the Dz/tke and Hatred, which even 
Bad Men themſelves have of ſome 
Fices, and from that great Eſteem 
which they have of ſome Y7rtues. 
Pride 1s univerſally diſreliſh'd, and 
the very Perſons who cheriſh it in 
themſelves,abhor it in others. No- 
thing 1s more generally abominated 
than a Proud and Arrogant Man 
and on the contrary, nothing is 
more valu'd, lov'd, and careſs'd 
than one that 1s ZTumble and Meek. 
Even thoſe very Perſons, whoſe 
practice 1s a.remonſtrance againſt 

| Humt: 
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Humility, have at the ſame time 
an inward liking of this Virtue, 
yea and outwardly expreſs their 
approbation of it. The Avaritz- 
ous and Sordid Niggard is ſcorn'd 
and laught at by every one: but 
the Ziberal and Generous are 'ap- 
plauded by all. Clan and Chaſt 
Diſcourſe meets with an univerſal 
acceptance: but Obſcenity and R:- 
baldry, tho' dreſs'd in the Garb of 
Wit, are generally nauſeos and of- 
fenſive, and the Organ of Hearing 
1s as *twere diſoblig'd, and even 
hurt by them; and oftentimes the 
Hearer bluſhes, becauſe the Speaker 
doth not. A Lyar is a Title of 
the greateſt reproach and infamy 
among Men: a /ying Tongue is not 
only one of thoſe things which 
* cho Lord hateth, but tis as Þ odi- * Prov 6, 
ous to all Men; whereas a Plain ,*,, 
and Open Speaking, without any vu5 
 Diflimulation or Reſerve, is a very 7% *” 
graceful and amiable thing, and no- fi tor 
- , thing is more valu'd and commen- 2?1:arch. 
| ded in the World. Again, Oppreſ- poo” 
{ ſoon, Violence, Rapine, Perſecution, 
' and eſpecially if theſe proceed to 
B 5 Bloods 
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Bloodſhed and Slaughter, are hated 
of all Perſons, yea of thoſe who 
practice theſe Vices moſt of all. Zu- 
lus Ceſar had ever in his mouth 
*Sweron.in that of Euripides, * If Right at all 
Twl. Ce/. 1may be violated, it muſt be for the 
{ake of a Crown ; but in other mat- 
ters let us be exattly juſt. The 
greateſt Invaders acknowledge Ju- 
ſtice to be good, and it 1s Intereſt 
only that warps their judgment. 
The Banditi and Rapparees rob 
for mere Gain, and even Aſ/aſſines 
and Ruffians muſt be well paid to 
do their work ; which ſhews there 
is no temptation in the Thing 1t 
ſelf. A Common Thief had rather 
find than take away another Man's 
good; and whilſt he doth the lat- 
ter, he diſapproves of it. Or ſay, 
that he approves of it in himſelf, 
yet he deteſteth in all others. So 
Perfidiouſneſs and Treachery mect 
with a Catholick abhorrence; and 
thoſe who reward theſe practiſes, 
yet hate the things themſelves, and 
the Actors of them are always 
odious in the World, and ſome- 
times fignally puniſh'd by _ 
wna 
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who ſet them og work. But Fazth- 

fulneſs, Sincerity, Honeſty, Frank- 

neſs, and True-heartedneſs are be- 

lov'd by all Men. And it were 

caly to ſhew in other Inſtances, 

that Vicious and Immoral Actions 

are lothed even by Sinners them- 

ſelves, and that they who dare 

not practice Wiſdom and Vir- 

tue, yet * praiſe and commend * Neque 

- pas. ; > . - oo GOL Uh 

it, and are willing to ſee it thrive," ;. 

in the World. Thus from the tzatum 

Behaviour and Deportment of valel- 
| cct nequi- 

Men, even thoſe who are of the tia, aun- 

worſt ſort, it 1s evident that Virtue quem fic 

is praiſe-worthy in its own Na- «es con. 

ture, and that there 1s an inward jurabitur, 

Principle in all Men, that makes 797 5+ 

picntiz 
them pay reſpect to Goodneſs and nomen ve- 


Honeſty, and to — what 1s 2crabile & 


facrum 
-m:ineat. 
Sen. Epilt. 


In the laſt place, I will prove the '+ 
Laws of Moral Goodnels to be In- , cc. 
trinſick and Natural from their be- fo omni- 
ing univerſally receiu'd. For that #7 gant 
O 


Vicious and unlawful. 


d : . um jus na 
Tully is an unqueſtionable Ma- re pu- 


xim, Þ+ When all the People agree tanda eſt. 


in a thing, we are to look upon it as Toes Qt: 


the 
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the Law of Nature. Now, it 1s 
evident that there is among all Men 
an Agreement;as to the main, about 
the Notion of Goodand Evil. Juſt 

and Right are every where, and 

among all Perſons the ſame, as Fire 

burns here and in Perſia, (to ule the 
*Ethic.l.5. words of the famous * Stagyrite.) 
7: Wearetoldby /alerims + DADteabl 

that the very Barbarous Scythians 

took care of their Fathers Tombs, 
+Prima & religiouſly preſerv'd them; where- 
optima re- Upon he-makes this ſeaſonable Re- 
moet ns mark, f Nature, the firſt and the 
eſt magi- veſt of things, 1s the Miſtreſs of 
tra, quz Pzety, ſo that we need not be taught 
— and inſtrutted in it. And again in 
nullo uſu the ſame place, Solid Virtue is born 
(= won with us rather than made and fa- 
propriis ac ſhi0n'd. And indeed it muſt needs 
ransvit be ſo, becauſe the notices and im- 
tatern pa- po—_ of Good and Eyil ' on 
rentumpe- Mens Minds are Unzverſal: and it 
berorum 18 1mpoſlible they ſhould be other- 
infundit. wiſe, becauſe they are Natural, for 
97:4 Natureuniverſally ſpreads it ſelf in 
tug,naſc- every individual. Hence 1s that 
= yu Common Conſent in all Men con- 
gitur, =Ccrning the grand Points of Mora- 


lity; 
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lity : they are voted to be Reaſon- 

able and Juſt, by the whole aſſem- 

— - Mankind throughout the 
orld. 


I know this is oppos'd by the 


- Learned Mr. * Sel/den, and ſome * De Jure 
others, eſpecially of late, who hold Ntur; & 
that Univerſal Conſent is no argu- c. , 7. 


ment to prove the Law of Nature. 
Or rather, they fay, There is no 
ſuch thing as Univerſal Conſent, 
there being ſo many various Opi- 
. nionsand Practiſes in Morality and 
Religion. Bur I deſire theſe fol- 
lowing things may be conſider'd, 
which will fully anſwer the ſug- 
geſtions of thoſe who oppole this 
Doctrine. Firſt, I grant that God 
hath judicially given over ſome 
People to ſenſe, and that becauſe 
they have given themſelves over 
firſt to their Luſfts, and have will- 
fully ſhut their Eyes againſt the 


- light. Hence it is that they have 


in many things corrupted and di- 
ſtorted the Law of Nature, and 
then it 1s no wonder, that they have 
been permitted to fall into the moſt 
irra- 


zZO 
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irrational practiſes, as that of Ido- 
latry, and the like. 


But I add next, That this Cor- 
ruption 1s not in the Fzr/# and Ge- 
neral Principles of Nature, but in 
ſome undue [nferences and Dedu- 
f1ons thence. Thus in the caſe of 
Polytheiſm or Tdolatry, which 1s 
the adoring of Falſe Gods, and was 
ever a Catholick crime among the 
common ſort of Heathens, there 
is the General Dictate of Natural 


Religion kept up, viz. the wor- - 


ſhipping of a Deity, tho' they are 
ſo ignorant and corrupted as to 
conclude this and the other thing 
to be a God, tho? they are nor. 
So there 1s no Man or Nation ex- 
tant, who'think it lawful to hurt 


or 7njure any one: but there 1s ſome 


diſagreement as to the Particular 
Inferences, which may ariſe from 
theſe Premiſes; and in ſome par- 
ticular Inſtances, that may be, 
—_ by ſome to be 1njurious, 
which 1s not deemed ſo by others. 
And thus thoſe m__ among 


 Barbarous Nations, which are ſo 
far 


—- 
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far different from our, may be re- 
conciPd, as namely, their eat- 


- ing the Dead, in ſtead of burying 


them; and their diſpatching their 
ſick Parents out of the World, 
which they look upon as a "Cour- 
teſy done to them, and ſeveral the 
like praiſes. In which the firſt 
and general Principles of Morality 
are not violated, but only ſome 
falſe Concluſions are drawn from 
them. Notwithſtanding which, the 
main and eſſential Laws of Good-. 
avd Evil are the ſame,and are own'd 
to be 1o. 


Again, with particular relation 
to Mr. Selden's Objettion (which 
a late Writer hath borrow'd from 
him, and makes great uſe of ) vs. 
That there 1s no Natural and Uni- 
verſal Law of Morality, becauſe 
the Gentzles are fo vicious, and act 
ſo contrary to the light of Reaſon : 
I anſwer, that when I aſflert the 
Law of Nature to be Univerſal, I 
mean), that it prevails among all 
Men in the World that are of ſound 
Minds, and who carefully attend 

70 


IS 


A Sermon preach'd at the 


fo the Difates of Natural Con- 
ſcience, and whowu/e their Under- 
ſtandings, and make Refle&tions, 
and exerciſe their Faculties. But 
if there be ſome (and too many 
there are) who are ſtupid and ſot- 
tiſh, and attend not to the Inbred 
Notions of their Minds, (whereby 
theſe Notions are in a manner de- 
faced, and almoſt extinguiſh'd) I 
am not to anſwer for theſe. When 
I ſpeak of Univerſal Conſent, | une 
derſtand it of thoſe that think and 
conſider, and are not wont to de- 
bauch and diſtemper their Reaſons, 
as thoſe Rude and Savage Gent:les 
do. Wherefore we are not at all 
concern'd for the Braſilians or Ca- 
r;bes, no nor for the So/danians and 
Hotentots, with the noiſe of whom 
our Ears are mightily grated of late. 
The ſtrange on of theſe 
People 1s no real reproach to Hu- 
man Nature, nor any impeachment 
of the General Laws of Morality, 
which allPeopleagree in who rouze 
their inward: Principle, and give 
heed to it. And thence I gather 
that the Precepts of Virtue are im- 
moyable 
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movable and unalterable, for they 


are fix'd and riveted into the very 
Nature of Mankind, or elſe there 


would not be an Unzverſal Agree- 


7ent about them. 


 Imightgoon to farther Proofs of 
the Intrinfick Nature of Good and 
Evil, from thoſe Abſlird Conſequen- 
ces, which would follow from the 
contrary. F3rſt, if there be no ſuch 
thing, and if, notwithſtanding 
what hath been alledged, Virtue 
and Viceare caſual and contingent, 
then our Faculties were given us to 
cheat and abuſe us, ns they are 
continually mpos'd upon, and that 
about their proper objects: which is 
a4 Doctrine that would deſtroy even 
a Dezty, and we could fay nothing 
to prove there 1s ſuch a Being. Or, 
allowing a God, it would be a re- 
proach to his Goodneſs and Wiſ- 
dom, to beſtow ſuch mental Powers 
upon us, asareconſtantly deceiv'd 
and to implant ſuch Notions in the 


Souls of all Men as are falſe and er- 


roneous, and which have nothing 
real and folid in them. 0 
R C Secondly, 
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. Secondly 5 this alfo would be 2 
Conſequence. from the Premiſes, 
that we may live and a& as we 
pleaſe: forif there be no fix'd Laws 
and Rules of Goodneſs and Righ- 
tcouſneſs, then nothing can be ſaid 
to be Lawful, and: conſequently 
nothing can.be faid to be Unlaw- 
ful: or whatis Lawful to-day, may 
be Unlawful. to morrow. - For if 
there be not ariy Inward Reaſon of 


the Moral Laws enjoin'dusby God, 


if,they be hot in themſelves, and in 
their abſtra&t nature Good z he ma 
preſcribe us other Laws, and thoſe 
contrary to theſe which we-now 
haye; and ſo God may command 
us to hate him, and to-:hurt and 
miſchief our Neighbours. If theſe 
things.are not-1ntrinfically evil, fo 
that they can never be Good), they 
may mm time.become our. Duty. 


Thirdly, this is another Confe- 
quence, that-our-Happmeſs would 
be precarious anduncertain: for the 
Happineſs of Rational Creatures 
depends on the Goodneſs of their 
Agions. And by this means we 
ho | ſhould 


F 
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ſhould be wholly unacquainted 
with the Great End of our Lives, 
which is the thing that is to ſteer 
us in this World; and to direct us 
in all we undertake. "Theſe are 
ſome of the egregious Blunders and 
monſtrous Ab/urdities whichattend 
the contrary Opinionzand may ſerve 
to confirm us in this weighty Point, 
that there 1s an Intriniick Good- 
neſs in Virtuous actions, and an In- 
trinſick Evil in Vitious ones, and 
that the Reaſons of both are con- 
| my to our Rational Nature, and 

ow from it, and are ever agreeable 
tO 1t. 


Thus I have Eſtabliſh'd the Do- 
ctrine which I undertook to diſc 
courſe of Andit was neceſlary to 
do it, becauſe tho' the generality 
of Mankind (as was ſaid before) 
do unanimouſly averr, that Good- 
neſs 1s not- plac'd in the arbitrary 
opinions of Men, but in Nature it 
ſelf; yet there have been of old,and 
are at this day thoſe who contra- 
dict and oppoſe it. "The ancient 

C 2 Sce- 
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Scepticks were infamous for this 

who had learnt of their Maſter Pyr- 

+ Laert. in ro; that there 1$Þ no difference be- 
vit. 27th: tween Good and Evil by Nature, 
but only by Laws and Cuſtom. La- 

ertinus acquaints us, that it was the 
poſitive opinion of one of that ſort 

of Men, that a Wiſe Man will not 

ſtick tocommut Sacriledge, or Ad- 
ultery, or to Steal, whenever he 

*1»8% Þ hath a fit opportunity; for *none 
Do. Of theſe (faith he) have any Tur- 
4% 2 pitudeinthemin their own nature, 
«6; Wn; 1f we can but lay aſide the vulgar 
%< ar. apprehenſion concerning them, 
in Arifip. which the rabble of Fools and Igno- 
rant People have taken up. Tully 
teſtifies concerning the Ep:icureans, 

that they held Zone/t and Fu/ſ# to 

+Tuſc. Q be þ caſt quiddam, & inani vo- 
lib.5. cis ſono decoratum, a vain and fri- 
volous- thing, ſet forth and com- 
mended to the World by a mere 

empty ſound of Words. This 

alſo was the Sentiment of ſome that 
pretended to be Chriſtians, as the 
Gnoſticks, and eſpecially Carpocra- 

zes, who was a Great Man _ 

tnar 
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that.party : he with much carneſt- 
neſs avow'd, that all * Moral a&ti- * 'adpe- 


0 ve, x.065 


ons are indifferent , 'and that all Jen: 
the Good or Evil that is faid to be 5, «vgs 
in them, is founded not-on Truth, _— 

but Fancy, as Theodoret bears wit- IE 


neſs concerning him, and quotes gry 
Trenens for it. 95 

' RF moay- 
But to come down lower, they #*7" *-- 


xa eve d- 


have, it ſeems, a power in the ,g 2 x:- 


Church of Rowe to change the na- 2«0«.Theo- 
doret. hw «- 


ture of Vice and Virtue. Ir is; 
agreed on by the chiefeſt Wraters 1. :. 

of that Communion, That the Pope _ 
hath ſuch Plenitude of Power, that * Siutem 


l : : Papa erra- 
he can diſpenſe with Juſtand Right, ret preci- 
and any Law of God, excepting Picndo vi- . 

tia,vel pro- 


only the Articles of Faith. So faith jigendo 
the G/ofſe upon the Canon-Lay, virtutes, 


and Panormitan approves of it. prion.” 


Bellarmine, their Great Champion, credere vi- 
ſpeaks home to the buſineſs, Þ If * cle bo- 


na, & vir- 


the Pope (faith he) could erre ſo tutes ma- 


far as to command the praCtice of lasniſivel- 
let contra 


Vice, and to forbid the practice of ,-:..; 
Virtue, the Church in that caſe 1s tiam pec- 
+ S - | : care, Ne 
oblig'd, unleſs it would ſin againſt ae Ve 
Conſcience, to believe Vice to be yj.1.5.c.5. 


C 3 Good, 
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Goodzand Virtue to be Evil. Judge 
now whether the Reaſons of Good 
and Evil be not taken away by the 
Church of Rome, when it can alter 
tne property of Virtue and Vice, 
and when their People are bound 
.1n Conſcience to take one for the 
other. Judge whether they do not 
aſcribe more to their Great Pontif 
than can be attributed to God him- 
{elf : for certainly it is ſo far from 
being in the power of any Man to 
alcer the Natural and Moral Laws 
and to take away the obligation of 

it, that it 1s not within the verge 

\ of Divine power it ſelf. Ir 1s the 
deciſion of the Famous Grotzus 
(who 1s always very wary when he 
{peaks concerning what God can do, 

as :ndecd it doth become us: yet 

1t 1s the peremptory deciſion, I ſay, 
of that Great Man) in his Excel- 
lent Book of the Right of Peace 

# Lib. 1. and I/ar, FT God himſelf cannot 
& change this Law of Natural Good- 
neſs, he cannot make that which is 
 mntrinſucally evittobenoevil. Andthe 
Reaſon 1s, becauſe then he would 
not be God, for his Nature would 
be 
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be chang'd; which is a thing ut- - 
terly 1impoſlible, and the very ſup- 
poſition of it is to be abhorrcd. 


The Great Ga//ick Philoſopher, 
who diſcourſes ſo admirably con- 
cerning the Moral Y7rtnes, was en- 
clin'd to think, that they were not 
founded on immoveable Reaſons: 
for in ſome places of his Epi/tles 
andin his Anſwers, where he holds 
that Goodneſs as well as Truth 
eternally depend on the *Dzvne 
Wit and its free determination, he 
ſeems to mean that God could 


_ havedetermin'd them otherwiſe, if 


he had pleas'd: and ſo, that which 
1s now Good, might have been 
Evil. But this miſtaken Notion 
of this Learned Man aroſe fromhis 
not conſidering and remembring, 
that the /// of God 1s always the 
ſame as to its intrinſick nature, and 
therefore what it now 1s, 1t ever 
was, . and can never be otherwiſe, 
and conſcquently Goodneſs 1s un- 
variable, and that which is Good 
now can't be Evil at another time. 
Which if that Excellent Perſon had 

C 4 bore 
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bore in his Mind, he would nat 
have argu'd from God's Wl} in 
that manner which he ſeems to do. 


But I am ſorry to find that in our 
own Nation likewiſe there are thoſe 
who oppoſe the Intrinfick Nature 
of Moral Goodneſs, and render it 
dubious and arbitrary. Among 
theſe ought to be mention'd in the 
firſt place that known Perſon, in 


whoſe State of Nature (w® helays: 


downasthe foundationof his whole 
Syſtem) nothing 1s virtuous or vi- 
c1ous, juſt or unjuſt; for he holds 
that theſe ariſe only from Compatt 
and Society. The Magiſtrate 1s 
Mr. Hobbes's God, the Prince is 
the Maker of Good and Evil, and 


+, 


+DeLegi- Another Learned F Writer (tho* 
bus Natu- a profefled Enemy to the former) 
tio Philo. Teſolves all Moral Philoſophy into 
foph. Geometrical and Mechanick Prin- 


| ciples L 
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crples : which perhaps was deſign'd 
on purpoſe by that profound and 
ſagacious Perſon to convince ſome 
in an Age of Mathematicks. He is 
follow'd and youch'd by another, 


4x 


* whoundertakes to improve him, * Demon. 
and to thruſt this Conceit on the frarion of 
World, that Experimental Obſer- 1,,icy 


* 80" Authorit 
vVatzon 1s the Standard of all Good- of theLaw 


neſs and Morality : but I believe T—_ ” 


you will agree with me in this , Account of + 
that this is ſpoken rather like a ?{romick 


Firtuoſo than a Divine. Philoop'e 


There 1s another, who in his 
Brief Diſquiſition of the Law of 
Nature, hath refin'd upon both the 
former Writers, and makes it his 
work to ſhew that the proof of Na- 
tural Laws or DiCtates of Reaſon, 
can be drawn. only from the uſe of 
our Senſes. He holds, that by the 
motion impreſs'd on the Organs of 
our Senſes, God delineates the Ideas 
or Images of all Moral Aftions on 
our Mind He thinks there is no 
Notion of Moral Goodneſs or Ey1l 
but what is communicated to us by 

C 5 | ; theſe, 
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theſe, and conſequently it 1s not 
innate. Tho' by the byeitis well 
worth our obſerving, that he freel 
grants, that * Beaſts derive not all 
their knowledge from their Senſes, 
but are born with peculiar appetites 
and imclinations, and have natural 
Inſtinfs, or Impreſſions ſtampt by 
God on their very Natures. So un- 
kind are theſe Philoſophick Maſters 
to their pwn Speczes, as to grudge 
it the Prerogative and Excellency of 
a Brute. They not only degrade 
Mankind, but thruſt them below 
therank of Irrational Beings. But 
if you would know the particular 
way how Moral Sentiments are 
deriv'd to us, they tell you, this 1s 
the Method, and they admit of no 
other; God makes external Cauſes 
operate on our bodily Organs, and 
by this operation and motion, 1m a 
certain and determinate manner, we 
attain to anotion of what 1 Vitious 
or Virtuons. It is by the influence 


of outward Objects, and them only, _ 


thatall Principles of Morality come 
to be known to us. But to dil- 
prove 


P_ 


Commencement at Cambridge, 


prove this, and at the ſame time 
to baffle the like Doctrine of ano- 
ther late Author. 


Firſt, I ask, How can General 
Notions of Morality be produc'd 
by the External Senſes? Is there 
any cognation at all between Ab- 
ſtrat? Ideas of Goodneſs and mere 
Boaily Objefts* Can a Man ima- 
gine that Univerſal and Complex 
Apprehenſions can be the Off- 
ſpring of the particular Matters of 
Corporeal Senſe? 


Secondly, If this Author and his 
Friends be 1n the right, then thoſe 
Beings that are deſtitute of Bodily 
Senſe can have no Notion of Good 
and Evil. Suppoling Angels to be 
Incorporeal, Morality is a thing 
not known to them; nor 1s 1t known 
to Separate Souls, nor Saints 1 
Heaven, nay not to God himſelf; 
becauſe thele are exempted from 
Bodily Senſes, and conſequently 
they are not capable of underſtand- 
ing any Moral Propoſitions. 
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T hir aly 5 This Opinion, that Na- 


tural Motion produces Moral 
Goodneſs, is ſuch confounding and 
jumbling together of Phy/icks and 


Ethicks, that none who have clear - 


and diſtin&t Conceptions of things 
will admit of it. 


Fourthly and laſtly, this Opi- 
nion makes all Morality contin- 
gent and uncertain, for all Natural 
and Bodily Motion (on which he 
holds it depends) 1s ſo: at one 
time or other it varies. External 
and Corporeal Cauſes are ſhifting 
and fickle : Obje&ts work on us 
differently , yea the operations of 
the ſame Objects are not always 
the ſame; and therefore Moral 
Goodneſs, which is founded on 
theſc, 1s no fix'd thing, but 1s un- 
ſteady and floating: we know not 
where to have it, according to this 
Author. Theſe are the Reaſons 
why I cannot approve of this New 
Method, which he hath taken to 
demonſtrate the Truth of Morality, 
or rather to caſhier and defeat it. 
Which hechuſes rather to do, than 

to 
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t acknowledge any Inbred Prin-. 
ciple in the Soul of Man. ' 


I could have wiſh'd that Mr. 
Norris had not ſo contemptibly 
refleted on the Inbred Notions 


. and Charattersof Truthand Good- 


neſs on Mens Minds, as to re- 
proach them with the Title of 

mere Fargon and unintelligible | Rfe#- 
Cant ; eſpecially ſeeing one that xj;y of 
hath larded ſome of his Writings Human 
with ſo many unintelligible hi R -—— po 
flown Strains, and Platonick Gib- 
beriſh, (and even in the preſent 
matter which is-before us talks of 
the preſentialneſs of the Ideal World 
Fo our Souls, which is the Divine 
Eſſence, wherem we ſee and under- 
ſtand all — might have been 


more favourable in his Cenfure. 


ding. 


Another late Ingenious Author 
will by no means hear of Natural 
and Congenite Principles of Mo- 
rality, but roundly tells us in theſe? Coe, 


expreſs words, that f Men come 70 , | hoip.2d 
the knowledge of Moral Principles = P- 36, 
and *" 
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and Duties by Tradition : their Fi; 


thers taught them, and their Grand- 
fathers their Fathers, and ſo up to 
Adam the common Parent of all. 
And a little after he uſes ſuch lan- 
guage as this, Moral *Duttes are 


convey'd to all the World as Spin- 


ning and Weaving, and ſuch like 
inventions. Whereby he con- 
founds the Notions of Naturaland 
Reveal d Religion,and yet it 1s ob- 
ſervable that in thoſe Dzalogues 
he firſt diſtin&tly Diſcourſes of Na- 


tural Religion, and then of Re- 


veaPd. Wo hence it 1s evident that 
he not only contradicts himſelf, but 
mightily gratifies the Thei/t, whom 
helnch to deal with, and pretends 
to confute: but he not only baulks 
one of the greateſt and fircnget 
proofs we have of the Truth of 
Moral Notions and Offices, but 
he ridicules all Morality, by ſetting 
it on no other bottom than what 
the Trade of Weavers and Spin- 
fters hath. Thus we pull down 
that with our own hands which 


we pretend to build up; and even 
whilſt 
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whilſt ſome among us are confuting 


of De:ſm, they promote and ad- 
vance 1t. | 


There is another Writer yet be- 
hind, who ſeems to: ſhew himKlf, 
as backward to own a Natural 
Principle of Religion, as any of 
the forenam'd' ones; for he ſticks 
not to fay, that. * there are no 
Notions naturally imprinted on * Eſpy of 
the Mind ; for then, faith he, omg, 
Children and Ideots would have ding, Book 
them. But it is certain he might ag *-Chap- 
ſtrongly have argued, that there is 
no: Reaſon. or Prudence in Man- 
kind, becauſe neither Ch/dren nor 
Ideots areobſerv'dto cxercile theſe. 
The Logick is every whit as good. 
And in another place , conforma- 
bly to his. denial of all Practical 
Principles in the Mind of Man, he 
ſpeaks very doubtfully of Yriue 
it ſelf; Þ The name or ſound of t Eſfy, B. 
VIRTUE, faith he, zs hard to, 5® 
be underſtood, it is liable to much 
Uncertainty in its ſignification : and 
the thing it ſtands for is much con- 
tended about, and difficult to be 
known. 
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* known. And again, ViRTUEs 


and SIN s are words of uncertain 
fignification, and among different 
Men ſtand for different things, p. 24. 
At another time he confeſles, that 


t Eſly, B. + he makes the Law, whereby we- 


2. C. 28. 


* Edition 
the Firſt, 


judge of Virtue and Vice; to beno- 
thing elſe but the Conſent of Pri- 
vate Men. And in the ſame place 
he is poſitive, that the meaſure of 
what is every where calld and 
efteem'd Virtue and Vice, is a” 
bation or Diſlike, Praiſe or Blame. 
And again, * Nothing elſe but that 
which hath the allowance of Pu- 
blick Eſteem is Virtue. Which 


words, (tho' he attempts to corrett 


themina later Edition) I am ſome- 
what inclin'd to underſtand accord- 
ing to the plain and obvious mean- 
ing, and the rather, becauſe it 1s 
probable, that as 1n other very con- 
ſiderable Points, ſo here he Sym- 
bolizes with the Philoſopher of 
Malmsbury, in whoſe ſteps he af- 
fets to tread, and borrows ſome 


. of his Thoughts. For as he fol- 


lows him in his Opinion of #he 
Neceſſity of only One Fundamental 
Article 


—_— OO — 


A 
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Article of Chriſtian Faith, and- in 
his Notion of Thinking matter, and 
articularly in that of the likely- 
Rood or poſlibility of the Mate- 


 riality of Humane Souls, and of 


their tendency (on that Principle) 
to Morality, and in his Con- 
tempt of ſome parts of the Holy 
Scripture, and 1n his avow'd Disbe- 
lief of the Reſurretf1on of the ſame 
Body, and in his ridiculing of the 
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recetv'd Explication of | the Do-+11ft Le: 


frrine of the Holy Trinity, and in 
his general favouring of Scepriciſm 


ter to the 
i/nop of 
Worceſter, - 


and Infidelity, and in his denial of p-g: 361, 


Natural and Inbred Notions ; ſo 39» 39% 


likewiſe he ſeems to be an humble 
1imitator of the foreſazd Philoſo- 
pher, 1n his Belief of zhe precarious 
and arbitrary nature of Morality : 
tho? 1t 1s true in a flouriſh he pre- 


_ tends at another time, that Mora- 


lity as well as Mathematicks may be 
demonſtrated. Surely that Propo- 


ſition aforemention'd,viz. Nothing 


elſe but that which hath the al- 


lowance of publick Eſteem is Virtue, 
_ _ may pals for the Leviathan Epi- 


tomiZ'd. 
D And 
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And here by the way I would 
obſerve this to you, "That the Per- 
ſons who ſpeak contemptibly of 
ReveaP'd Religion or any part of it, 
are, if you look narrowly into 
them, and their Writings, as de- 
ficient in their apprehenſions and 
eſteem of that which 1s Natural 
and meerly Moral, which yet they 
ſo much pretend to cry up. Whulit 
they ſtrike at the Prenciples of 
Faith and the Fundamental Ar- 
ticles and Myſteries of Chriſtianity, 
they cut the Sinews and take away 
the Props of Morality it ſelf, and 
diſcard the true Grounds and Rea- 
ſons of it. W hich ſhews that their 
deſign and projett 1s againſt Virtue 
in general, and that their 'azm is 
to putall out of order, to tranſpoſe 
and ranverſe whatever hath any re- 
ſpect to Reliz7on, and to confound 
every thing belonging to it, and 
thereby to expoſe Religion it ſelfs 
and to make ſport for the Atheiſti- 
cal and Scoffing part of the World. 

The greater reaſon therefore 1s 
there that we ſhould be ſettled in 
our Minds concerning theſe _— 
an 
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and that we ſhould confirm and 
eſtabliſh our ſelves more and more 
.1n this neceſſary and important 
Truth, (which I have endeavour'd 
to make good) that there are Eter- 
nal and Immutable Reaſons of, 
Good and Evil, that there 1s 1n all 
Immoral Actions. a Repugnancy 
to a Rule of Right in our own 
Breaſts, as well as in the Mind of 
our Creator. "This 1s the true ac- 
count of Moral Righteouſneſs, 
namely, that it 1s built on the Na- 
ture of God, and of Human Souls, 
and the Univerſal Behaviour of 
Mankind. So thatzto ſpeak plainly, 
thoſe that defignedly ſet them- 
ſelves againſt the Doctrine of 1z- 
bread Principles of Good and Emil, 
detract from the Dzvinity ut Telf, 
and from the Eſſential Nature and 
Guiſe of Mankind. And we may 
aſſure our ſelves, that ſuch a Per- 
ſwaſion is the moſt debauching 
Principle in the World, and that 
thoſe who wilfully and obſtinately 
maintain it, have a very 11] deſign 
upon Mankind. Which was the 


only ground of my ſo Free and - 


D 2 Plain 


59 


F2 


* A Sermon preach'd at the 
Plain Dealing with them, for *tis 
in vain to Palliate where we deſign 
to Cure. | 


It remains that in the laſt place 
I ſhould ſhew the Yirtue and Effi- 
cacy the Influence, and Uſefulneſs of 
the Premiſes: which might be done 
in ſeveral Particulars,butT will offer 
only this one Practical Inference 
trom the whole. Let the Doctrine 
diſcours'd of bea mighty Incentive 
ro all Virtue and Goodneſs. Seeing 


theſe are conſonant to our Natural 


Principles and Diſpoſitions, we 


- have all the rcaſon imaginable to 


compiy with them. Why ſhould 
we contradi& our own Propenſi- 
ons: and be rebels to our Selves ? 
AS it*4s in Natural Motion, not 
Crookedlines,but Right and Streight 


ones are aim'd at: fo it 1s in Mo- 


rails, Man's Reaſonable Nature 
a:ms at that which 1s his DzreZ7 
and Plain Duty : and when he de- 
viates from this Right Path, he 
2Qs againſt his true Primitive tem- 
per and genius. Let us conſider 
tzen, that we onght to be Virtu- 

GOU3z 
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ous, becauſe our very Nature obli- 
ges us to it. We are invited to 
be Juſt and Good, by ſomething 
that is within us, and by the in- 
trinſick Beauty of Goodneſs it ſelf. 
We ſhould prize Religion and a 
Holy Life, becauſe they commend 
themſelyes to us by their own in- 
herent and abſtra&t worth. Let us 
not be backward 1n the practice of 
Virtue, ſecing its own native Ex- 
cellency encourages us toit. Thoſe 
were Curious and Choiſe words of 
a Gentile Writer, T hzs ts one great +Dio.Cail 
help and advantage, faith he, to Vir- Rom, 
tueto be made good, naÞgndi anos, To 
by a Congenite Preparation: and 
ſuch 1s the Inbred Principle, that 
I have been ſpeaking of, whereby 
we arc naturally enclin'd to live 
Virtuouſly. For tho? (as was faid 
in the beginning of this Diſcourſe) 
by the Depravity deriv'd from our 
Firſt Progenitors, both our Un- 
derſtandings and are miſerably ſhat- 
ter'd ; yet theſe Original Impreſ- 
ſions arc not effaced, becauſe they 
are of the yery Nature of Man as 
he is a Rational Creature. There- 
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fore theſe cannot. be wholly ex- 
pung'd out of Mens Hearts, they 
are the Indelible Stamp of God on 
every Soul. And the more con- 


formable any Man's Life and Acti-. 


ons are to them, the more dlear 
and bright is his apprehenſion and 
judgment concerning the truth and 
reality, as well as the excellency 
of them. 


Wherefore let us deſcend into 
our own breaſts, and be acquainted 
with our ſelves : and by that means 
we ſhall come to find in our Minds 
a Stock of Principles, which will 
very much endear Religion to us: 
for as 1t will hugely pleaſe us to 
ſee a great part of our. Religion 
born in us and bred up with us, fo 
it will be a powerful motive to us 
to exert thoſe Virtues which are 
ſo fitted to our Natures; and, as 
I may ſay, were Calculated for 
them. Wherefore having this pre- 
valent Incitement, let us not be 
cold and indifferent in the practice 
of Righteouſneſs and Holineſs ; 
let us manfully break through - 

ab- 
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obſtacles and impediments, and let 
us be vigorous and zeatBus in the 
ways of Religion, even of that 
which God by an Inſite Principle 
dictates to us: and the rather be- 
cauſe this 1s ſo conſiderablea ſtep to 
and a part of that Higher Strain and 
Improvement, which weare chzefly 
to be concern'd for, namely, the 
Inſtitution of the Bleſſed Jesvs, 


conformity to which 1s abſolutely 
neceſlary in order to our Salvation 


and Happineſs. To conclude, let 
us be ſteadfaſt, and unmoveable in 
our duty, ſceing the Primciples and 
Reaſons of it are ſuch. And let it 
evidently appear in our Lives, that 
the eſteem and love we have for 
Goodneſs and Virtue are not Paſ- 
ſion but Reaſon; not Imagination, 


but Solid Judgment. 


THE END. 
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